The Pueblo Revolt and its aftermath (AD 1680-1696) was a crucial period in the history of the American Southwest. Previous studies of this era have focused primarily on the causes of the Revolt, often casting it as an isolated and anomalous event. This article takes a different approach, investigating the effects of the Revolt era on Pueblo cultures and communities in the years, decades, and centuries that followed the uprising of 1680. Recent archaeological research on ancestral Keres and Jemez villages in the northern Rio Grande reveals evidence for cultural revitalization and ethnogenesis in the wake of the Revolt. The long-term implications of Revolt-era diaspora and migration are also reviewed, as well as the role of memory and oral traditions of this tumultuous period in the formation of modern Pueblo cultures and communities.
The Pueblo Revolt era (A.D. 1680-1696) has fascinated scholars of the American Southwest for more than a century. The events of the Revolt and Spanish reconquest have been studied by Borderlands historians (Bancroft 1889; John 1975; Sando 1979; Jones 1989; Gutiérrez 1991; Riley 1999 ; Weber 1999a) as well as anthropologists (Bandelier 1892; Spicer 1962; Dozier 1970) , and have been the subject of many books aimed at popular audiences (Silverberg 1970; Folsom 1973; Baldwin 1995 ; Roberts 2004, Sando and Agoyo 2005) . Much of this literature has focused on the causes of the Pueblo Revolt (Weber 1999b:8), debating the role of economics versus religion (Bowden 1975) , the identities of its leaders (Chavez 1967; Beninato 1990) , and the impacts of shortversus long-term factors on the timing of the Revolt (Garner 1974 ; Knaut 1995) . Far less attention has been paid to the changes that occurred in the Pueblo world between 1680 and 1696, or to the enduring effects of these years on the formation of modern Pueblo cultures and communities.
With few exceptions, previous historical studies of the Pueblo Revolt era have been based upon the same body of documentary evidence, consisting of Spanish military journals (Hackett and Shelby 1942; Kessell and Hendricks 1992; Kessell et al. 1995 Kessell et al. , 1998 and Franciscan ecclesiastical correspondence (Hackett 1937; Espinosa 1988) . This dependence upon the textual record has resulted in histories of the Pueblo Revolt as seen through Spanish eyes, in which Pueblo perspectives are included only via European interlocutors and translators (Weber 1999b:9 ). Yet there are significant and obvious biases in these documents, as the Spanish authors attempted to rationalize their defeat and justify the reconquest of the region. Primary texts tend to represent the Revolt as an anomalous event and deny the long history of Pueblo resistance to Spanish economic oppression and religious persecution.
Furthermore, the textual record contains very little information regarding the changes in Pueblo cultural and social formations that occurred between 1680 and 1692.
The Spaniards were in exile during these years, making only a few short and poorly documented forays into the northern Rio Grande region, while the indigenous population did not record their histories in writing. As a result, historical studies have focused on the "bookends" of the Revolt era, jumping from the events of 1680-81 to Vargas's ritual repossession in 1692 with the turn of a single page, leaving the intervening years of Pueblo independence largely unexamined. As a result, many historical studies have depicted the Revolt as a temporary setback in the expansion of the Spanish empire (Bolton 1916; Bowden 1975; Garner 1974 ; but see Knaut 1995) . From an anthropological perspective, however, the social practices of Pueblo peoples during these years are crucial for understanding the long-term effects of the Revolt era on the development of modern Pueblo cultures.
In recent years, archaeological research into the Pueblo Revolt era has begun to redress these deficiencies (Ferguson 1996 The archaeological record provides a valuable source of data regarding the Revolt era that is independent of Spanish chronicles, allowing a glimpse into the lives of the Pueblo peoples through the material culture they created. This recent research has documented some of the many changes that took place in the Pueblo world in the wake of the Revolt, including migrations, shifts in settlement patterns, new forms of architecture and spatial organization, and transformations in ceramic production and trade. These changes had significant and enduring effects on the constitution of Pueblo cultures and communities, many of which reverberate down to the present day.
In order to examine the impacts of this crucial period further, we draw upon our recent archaeological research on ancestral Keres and Jemez Revolt-era villages in the northern Rio Grande. 
CULTURAL REVITALIZATION
The Pueblo Revolt era was more than just a series of battles between Europeans and Native Americans. It was part of a larger movement to purge the Pueblo world of foreign influence and return to traditional, pre-Hispanic ways of life (Wilcox 1981; Ortiz 1994; Reff 1995; Preucel 2000a; Liebmann 2006) . In 1681, Pueblo witnesses identified a Tewa man from San Juan Pueblo named Po'pay as the primary organizer of the rebellion (Hackett and Shelby 1942, 2:233-253). They stated that Po'pay had toured the Pueblos after the Revolt, preaching a message of nativism (the elimination of foreign influence) and revivalism (the introduction of cultural practices thought to have been characteristic of previous generations but not recently present in a social group). He reportedly ordered the Pueblos to: "instantly break up and burn the images of the holy Christ, the Virgin Mary and the other saints, the crosses, and everything pertaining to Christianity . . . burn the temples, break up the bells, and separate from the wives whom God had given them in marriage and take those whom they desired" (Hackett and Shelby 1942:247). and tree-ring data confirms that construction took place at Boletsakwa between 1680 and 1683 (Elliott 2002:54) , and at Kotyiti between 1680 and 1685 (Preucel 1998:32) . The layout of these three pueblos is remarkably similar (Figure 2 ). All display corresponding patterns of spatial organization, with two plazas bisected by a central roomblock. There are two kivas at Kotyiti, and probably two at Patokwa and Boletsakwa as well. 1 We think that the correspondence in spatial organization shared among these three pueblos is not a coincidence, but can be attributed to the ideology of revivalism employed 
ETHNOGENESIS
One of the most significant results of the Pueblo Revolt was the creation of new social identities that blurred the traditional linguistic-ethnic boundaries that defined Pueblo village clusters during the first eight decades of Spanish colonization (Ford et. al. 1972; Wilcox 1981) . This process, commonly labeled ethnogenesis, has been defined as "not merely a label for the historical emergence of culturally distinct peoples but a concept encompassing peoples' simultaneously cultural and political struggles to create enduring identities in general contexts of radical change and discontinuity" (Hill 1996 :1).
Ethnogenesis is a creative adaptation that is particularly common among indigenous groups that have been drastically impacted by colonial institutions and agendas (Roosens 1989) . Black-on-white (Reiter 1938; Lambert 1981; Elliott 1982 Elliott , 1986 Elliott , 1991 . The distribution of these sites is limited, and widely assumed to correspond to the distribution of Towaspeaking peoples west of the Rio Grande (Mera 1940; Ford et al. 1972; Elliott 1982 Elliott , 1986 , who identified themselves to early Spanish explorers as ethnically Hemes Second Mesas where they remain today (Brew 1979:522) , while Shipaulovi was established on Second Mesa (Spicer 1962:192) . In the Zuni region, the villages of Hawikuh, Kechiba:wa, Kyaki:ma, Matsaki, and Halona:wa were all inhabited prior to the Revolt. After 1680, they coalesced at the mesa of Dowa Yalanne, where they constructed a single new village (Ferguson 1996) . Following the reconquest, the Zuni people vacated this village and together moved back down to reoccupy Halona:wa (modern Zuni Pueblo) as a single community. This involved a major reorganization of Zuni society in order to accommodate the unification of clans, medicine societies, and priesthoods (Ferguson 1996:30) . Similarly, Laguna Pueblo appears to have been founded sometime between It was not only new Pueblo communities that formed out this tumultuous era; the origins of the Navajo Jemez Clan (Ma'ii Deeshgiizhnii, "Coyote Pass People") have been traced to the Revolt period as well (Brugge 2002:9) . A small number of Pueblo refugees probably lived with the Navajo at Tapacito Ruin (LA 2298), a Navajo pueblito with treering dates of 1694 (Towner and Dean 1992) . Towner (2003:206) suggests that refugees from the battle at Astialakwa may have begun construction at Tapacito within a few weeks of the battle, which occurred on July 24, 1694 (Kessell et al. 1998:324-328 
